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ear fellow-Member of C.M.S. 


On September 27, 1947, the Church of 
uth India was inaugurated becoming 
ereby, as Bishop Stephen Neill says in 
fen of Unity, 

the greatest venture yet made anywhere in 
e direction of Church Union”. 


€ goes on to ask ‘What has come of it 
?° His own answer will be found in his 
apter on Bishop Azariah in Men of 
nity. Each September since the year 
9 this NEws-LeETTeER has tried within 
brief compass to remind its readers 
tat September 27, 1947, started some- 
ing. Because of what happened in St. 
reorge’s Cathedral, Madras, on that day 
years ago none of us can ever be quite 
€ same again, however little we realize 


ATHERING MOMENTUM 


The inherent logic of what happened 
1947 has compelled Anglicans and 
ers to press on with the task of 
hurch Unity as well as to rethink their 
derstanding of the Church, The Cen- 
1 Committee of the World Council of 
hurches, meeting at St. Andrew’s in 
60, sent forward the following descrip- 
of the goal of the unity movement 
king that it might be duly considered 
the meeting of the World Council of 
urches at New Delhi in November of 
i, 


unity which is both God’s will and 
is gift to His Church is one which brings 
1 in each place who confess Christ Jesus 
; Lord into a fully committed fellowship 
ith one another through one baptism into 
im, holding the one apostolic faith, preach- 
the one Gospel and breaking the one 
vad, and having a corporate life reaching 
in witness and service to all;* and 
hich at the same time unites them with 
¢ whole Christian fellowship in all places 
i all ages in such wise that ministry and 
abers are acknowledged by all, and that 
can act and speak together as occasion 
iT s for the task to which God calls the 


is hardly too much to claim that it 
been the actual experience of the 

of South India, visible to all 
istian people over the past 14 years, 
‘made it possible for that statement 

‘sent forward to ‘New Delhi’ 1961, 
Wise than as one more piece of 
biage. We know what can 
cause we have seen it happen. 


YM.S NEW 


The virtue of particularity 
On being excommunicate 


I have inserted an asterisk in the above 
quotation to mark a distinction. What 
precedes that asterisk describes in some 
measure a real experience of the Church 
of South India in parts of that land. If 
what follows the asterisk is not yet an 
experience of the Christian Church that 
is not the fault of the Church of South 
India. The act of faith was made there 
and has been abundantly justified. Else- 
where we stand trembling on the brink 
or we are running away from it. But 
thanks be to God and to his grace in 
and through the Church of South India, 
Wwe are becoming increasingly uncom- 
fortable. May he grant to us all a misery 
so profound that we will actually find 
ourselves asking the question whether he 
really wants us to go on ‘enjoying’ it. 


TOWARDS FURTHER UNION 


Meanwhile let us look at two other 
sequels to September 27, 1947. One of 
these is that the Church of South India 
opened discussions with other Churches 
in South India with a view to further 
union. This was always the declared 
intention of the Church of South India 
from its very inception. Some people 
seem quite surprised that the Church of 
South India has never acquiesced in the 
stultifying notion that it might be con- 
tent to remain just one more denomina- 
tion in the ecclesiastical jungle of our 
time. This surprise is due simply to an 
inability to understand the inherent logic 
of what happened in 1947, Nobody is 
ever going to be the same again, nobody 
is ever going again to be allowed to enjoy 
denominational exclusiveness as long as 
the Church of South India is faithful to 
the spiritual impetus which brought it 
into existence. 


This is the real significance of an 
important little booklet introduced by 
J. R. Chandran entitled Agreed State- 
ments, which records the results so far 
attained in the discussions between the 


Church of South India and the Lutheran 
Church in South India. In fairness to 
both parties the following statement 
from the booklet should be quoted: 
“One point needs to be borne in mind 
about these agreed statements. They are not 
to be taken as full and adequate statements 
of each Christian doctrine. They should be 
understood only in the light of the context 
of the theological discussions betweeen the 
C.S.I. and the Lutheran Churches in South 
India. Each statement deals specifically with 
the question asked of each other by the 
C.S.I. and the Lutherans on that subject and 
cannot be expected to state everything that 
any one Church holds as its doctrine.” 
Possibly the best comment yet made on 
these negotiations is that by Geoffrey 
Paul which finds reference in the Book 
List. 


The other sequel to September 27, 
1947, which is of obvious contemporary 
importance, is the Scheme for Church 
Union in Ceylon and the Plan for Church 
Union in North India/Pakistan. Bishop 
Bayne’s handbook on this subject, also 
noted in the Book List, is quite indispens- 
able. Also important, and as doing 
justice to the present division of opinion 
within the Church of England, is the 
document The Church of Lanka (Ceylon) 
which sets forth the majority and 
minority views of the Joint Committees 
of = Convocations of Canterbury and 
York. 


REFLECTIONS ON THE CURRENT 
DEBATE 


The study of this latter document 
prompts one reader at any rate to 
wonder whether any further progress is 
likely to be made in the movement 
towards Church Unity until there has 
been a more thorough study of the 
legitimacy of differences of theological 
understanding within the Body of Christ. 
Implicit behind so much thinking on 
Church unity is the desire that others 
should share our own apprehensions of 
the eternal order, should express their 
devotion in substantially the same way 
as we do—in a word, unity is confused 
with uniformity. What is the theological 
significance of the fact that God has 
made us all so different from one an- 
other? Why is it that one . Christian’s 
devotional approach to God can obstruct 
another Christian’s view of God alto- 
gether, or at least prove _ utterly 
unsatisfying? Does this necessarily imply 
sin in one or the other or both? This is 
something which has significance not 
only for devotional practice but also for 
Church Order itself, the way, that is, in 
which the Christian life is organized. 


Long ago Erasmus remarked: 
“We have defined so much that without 


danger to our salvation might have remain 
unknown or undecided. . . . The essentials 
our religion are peace and unanimity. The 
can hardly exist unless we make definitio 
about as few points as possible and lea 
many questions to private judgme: 
Numerous problems are now being po 
poned till the Ecumenical Council. It wou 
be much better to put off such questions | 
the time when the glass shall be remov 
and the darkness cleared away, and we shi 
see God face to face.” 


Erasmus, for all that he was ordain 
to the priesthood, remained to the e 
a layman in outlook. The above quo! 
tion is probably a faithful reflection 

what most thoughtful and _intellige 
Christian laymen are saying today 

they watch the ecclesiastical battle 

words and the everlasting pursuit 

formulae. How wrong is the lay mi 
about all this ? 


Let me press the question a lit 
further. How far is it right that, in t 
common life of a Church, Bishops a 
clergy sitting without laity should be t 
final arbiters as to Christian truth? A 
what happens when Bishops and clers 
sitting in separate ‘houses’ disagree © 
matters of faith and order? One of t 
complicating factors in the Ecumeni 
Movement of our time is a curio 
development in the Anglican view 
Episcopacy, a development which thc 
in other Churches find complet 
baffling, This development is the pai 
doxical one by which a _ tremendc 
devotion to the Episcopate in the abstr: 
is combined with a readiness to reject 
leadership in the concrete. This is nm 
becoming so commonplace as to ra 
some honest doubts as to the extent 
which the historic Episcopate is a uni 
ing factor at all. 


Anglicans who are horrified by the 
questions ought to try to meet with Fi 
Churchmen when the latter are I 
being ecumenically polite! 


The Church of South India in its Cc 
stitution, while properly safeguarding t 
authority of the Episcopate in matters 
faith and order, ensures that the voice 
the laity shall be heard in both respec 
in this way effectively demonstrating tl 
the Fellowship of the Holy Spirit is 1 
to be divided into professionals a 
amateurs. That is a far-reaching princi} 
with as good a claim to a New Testams 
pedigree as any other. Here, by the wi 
I would like to commend a recent bo 
by Anthony Hanson entitled The Pion 
Ministry. It offers, so it seems to r 
fresh approach to the relation of 
Ministry to the Church, and, by 
tion, of the Episcopate to both, wh 
happily provides a new dimension 
thought for those who doubt whether 


a aes 


in words ‘esse’, ‘bene esse’, and ‘plene 
: 
’ exhaust the range of creative 


tionships within the Body of Christ! 


E VIRTUE OF PARTICULARITY 


elevant to the current debate on 
irch Union is the reference in the 

ssage of the Central Committee of 

World Council of Churches in 
cust 1960 to “the unity . . . which 
igs all in each place .. . into a fully 
amitted fellowship with one another”. 
yone possessing the most elementary 
ireness of the missionary situation of 
Church in Asia and Africa, even if 
y ignore everywhere else, must know 
t Christian disunity is a drag upon 
ctive witness. The modern ‘secular’ 
te is very different from the 19th 
tury ‘liberal’ State in its attitude to 
lorities. This is an historical factor 
h a theological content. How shall the 
tistian Church within a territorial 
a best present its witness? Does this 
does this not argue for the importance 
regional unity? The Rev. B. Manuel, 
il recently on the staff of Bishop’s 
lege, Calcutta, has some useful com- 
nts on this issue in The Indian Journal 
Theology, July-September, 1960. It is 
nensely important that the Christians 
the West should take this urgent 
essity for regional unity into their 
sideration when debating their pos- 
le relationships with new _ united 
urches. This is not an appeal to 
ediency but to the spiritual reality 
hrined in regional particularity—in a 
rd to the place of nations in the pro- 
ence of God. 


N BEING EXCOMMUNICATE 


Ine more point calls for notice. In 
w of the very great attention which is 
ng paid at this moment to Bishop 
whigin’s Introduction to the second 
tion of his book The Reunion of the 
urch, it is a melancholy fact that 
slause and blame are being concen- 
ted almost exclusively upon his 
licisms of the Ceylon Scheme for 
urch Union, while ignoring the far 
re important things which he has to 
‘ about the present denigration of the 
srament of Holy Communion in which 
‘of us are involved who share in the 
umenical Movement. 


your discomfort and mine let me 


. 


: World Council provides a place where 
ristians can do together most of the 
r shart Churches ought to do, except 
istration of the sacraments. 
ship, prayer, the preaching of the 
aI ar of ti service, prophecy—these all 
part of ie regular common life which 
xp ecumenical meetings. It 
be no ean to say that the 


organized ecumenical movement is becoming 
the focus of much of the most spiritually 
vigorous Christian thought and life in the 
modern world—always excepting sacra- 
mental fellowship. But what will be the 
long-term consequences of this situation? 
From the point of view of any traditional 
understanding of Christianity, and surely 
from the point of view of the New Testa- 
ment being ‘in Christ’ must mean belonging 
together to a totally committed fellowship 
in life, prayer, service, worship, and witness 
—all finding its centre and focus in com- 
mon participation in the one loaf and the 
one cup, wherein we are united as branches 
in the Vine Himself. What will be the long- 
term effects of a situation in which every- 
thing is there except the centre, in which 
the most significant relationships we have 


_ are those with ‘Christians not in com- 


munion with us’? I would not venture to 
try to answer those questions, but I cannot 
doubt that there is already discernible a 
shift of the centre of gravity for many of 
the most serious Christians, from the total 
sacramental and congregational life of the 
Church, to the conference room and the 
programme, from the priest or pastor to the 
‘secretary’ from the sermon to the ‘agreed 
statement’, from Church to ‘movement’.” 

(p.xii). 
That is the passage from Bishop New- 
bigin’s Introduction which could with 
advantage be occupying the attention of 
the Convocations of Canterbury and 
York, at least as much as his enthusiastic 
apologia for the Church of South India’s 
approach to the unification of the 
Ministry. 

This issue of whether or not we are 
excommunicated from one another is 
more and more forcing itself to the front 
of the ecumenical debate. It is greatly 
to be desired that within the Anglican 
Church itself some more candid recog- 
nition be made that there is a deep 
theological ‘divide’ within Anglicanism 
on this whole subject, and that what pur- 
ports to be the ‘official’ line does not 
command the loyalty of conviction of 
many Anglicans—bishops, priests and 
laity. In regard to other points of dis- 
agreement within the Anglican family 
the past 50 years have seen effective pro- 
gress towards harmony (not unison) 
through the discovery of new premises 
from which to argue. It may be hoped 
that similar discoveries will pave the way 
to a new understanding in this regard 
also, which will enable Anglicans to give 
a less equivocal testimony in the field of 
inter-Church relations. In this connec- 
tion the Ecumenical Review for April 
1961 contained an article of very great 
importance indeed entitled “The Holy 
Communion at Ecumenical Gatherings ”. 
The author, Lewis S. Mudge, is of the 
Presbyterian tradition. He is sensitive to 
the Anglican position, as that is com- 
monly assumed to be by other Churches 


in the Ecumenical Movement. What he 
suggests is a ‘disciplined’ approach to this 


whole issue which would go some way 


at least towards checking the very serious 
‘drift’ which Bishop Newbigin so 
movingly portrays, and which does 
constitute at this moment nothing less 
than an ecumenical scandal. 

In the next column is a prayer of 
Bishop Charles Brent which may 
appropriately close this NEws-LETTER. 


Your sincere friend, 


Hi 


Ont 


General Secretary. 


ORD JESUS, whose will it is to. 

thy flock and to make us all on 
thee, behold our earnestness to 
gathered into the peace and unity of 
appointment. Guide us who have lost 
way into the path leading to thee 
to thy purpose. Enable us each and a 
find thee, and in thee to find one 
other. Bless our efforts to follow 
counsels and in love to reason toge 
concerning the things that separate 
the end that, misunderstanding and | 
seeking and prejudice being dispelled 
may see clearly the blessed goal, ani 
passionate devotion pray and seek 
knock, until we know as we are kn 
and love as we are loved. 


If undelivered please return to 
6 Salisbury Square, London, E.C.4 
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